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Chāndogya 6.14

Take, for example, son, a man who is brought here blindfolded from the land of
Gandhāra and then left in a deserted region. As he was brought blindfolded and
left there blindfolded, he would drift about there towards the east, or the north,
or the south. Now, if someone were to free him from his blindfold and tell him,
‘Go that way; the land of Gandhāra is in that direction’, being a learned and wise
man, he would go from village to village asking for directions and nally arrive in
the land of Gandhāra. In exactly the same way in this world when a man has a
teacher, he knows: ‘There is delay for me here only until I am freed; but then I will
arrive!’

The nest essence here—that constitutes the self of this whole world; that is
the truth; that is the self (ātman). And that is what you are, Śvetaketu.
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Taittirīya 1.11

You should only perform those rites that are irreproachable, and never any other
types of rites. You should hold in high esteem only those good practices you have
observed in me, and never other types of practices. You should greet with honour
any Brahmin who is superior to us by o fering him a seat. You should give with
faith, and never without faith. You should give with dignity. You should give with
modesty. You should give with trepidation. You should give with comprehension.

Now, if you ever have a doubt regarding a rite or a practice—should there be
experienced, quali ed, and gentle Brahmins devoted to dharma who are able to
make a judgement in that matter, you should observe how they act in that re-
gard andbehave likewise. Similarly, with regard to practices subject to criticism—
should there be experienced, quali ed, and gentle Brahmins devoted to dharma
who are able to make a judgement in that matter, you should observe how they
act in that regard and behave likewise.

This is the injunction. This is the teaching. This is the hidden teaching (up-
aniṣad) of the Veda. This is the admonition. You should worship in this way. You
should, indeed, worship in this way.
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Chāndogya 4.9

Finally he reachedhis teacher’s house. The teacher called out to him: ‘Satyakāma!’
He responded: ‘Sir?’

‘Son, you have the glow of a man who knows Brahman! Tell me—who taught
you?’

‘Other than human beings,’ he acknowledged. ‘But I desire, sir, that you teach
it to me yourself, for I have heard from people of your eminence that knowledge
leads one most securely to the goal only when it is learnt from a teacher.’ So he
explained it to him, and, indeed, he did so without leaving anything out, without
leaving anything out.

Chāndogya 4.14

Then the res told him: ‘Upakosala! Son, now you have this knowledge both of
ourselves and of the self (ātman). Your teacher, however, will point out the path
to you.’

His teacher nally returned. The teacher called out to him, ‘Upakosala!’ He
responded: ‘Sir?’

‘Son, your face glows like that of a man who knows Brahman. Tell me who
taught you?’

‘Who could possibly have taught me, sir?’ in so saying, he denies it in a way.
And alluding to the res, he continued: ‘These look like this now, but they were

di ferent.’
‘What did they tell you, son?’
‘This,’ he acknowledged.
‘They did indeed tell you about the worlds, son. But I will tell you that about

which it is said: “When someone knows it bad actions do not stick to him, just as
water does not stick to a lotus leaf.”’

‘Sir, please teach me that.’
And this is what he told him.

Śvetāśvatara 6.23

Only in a man who has the deepest love for God, and who shows the same love
towards his teacher as towards God, do these points declared by the Noble One
shine forth.
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Chāndogya 8.8–9

They [Indra and Virocana] lived the life of celibate students for thirty-two years.
Then Prajāpati asked them: ‘Why have you lived here? What do you want?’

They replied: ‘Sir, people report these words of yours: “The self (ātman) that is
free from evils, free from old age and death, free from sorrow, free from hunger
and thirst; the self whose desires and intentions are real—that is the self that you
should try to discover, that is the self that you should seek to perceive. When
someone discovers that self and perceives it, he obtains all the worlds, and all his
desires are ful lled.”’

‘So, you have lived here seeking that self.’
Prajāpati then told them: ‘This person that one sees here in the eye—that is the

self (ātman); that is the immortal; that is the one free from fear; that is Brahman.’
‘But then, sir, who is the one that’s seen here in the water and here in a mirror?’
‘It is the same one who is seen in all these surfaces,’ replied Prajāpati.
‘Look at yourselves (ātman) in a pan of water. And let me know if there is any-

thing you do not perceive about yourselves.’ So they looked into a pan of water.
Prajāpati asked them: ‘What do you see?’ And they replied: ‘Sir, we see here our
entire body (ātman), a perfect likeness down to the very hairs of the body, down
to the very nails.’ [...] And the two of them left with contented hearts.

Seeing the two depart, Prajāpati observed: ‘There they go, without learning
about the self (ātman), without discovering the self! The side that will hold to
this teaching (upaniṣad), whether it is the gods or the demons, is bound to be
vanquished.’

Now, Virocana, his heart totally content, wentback to thedemonsandannounced
to them this teaching (upaniṣad): ‘It is the body (ātman) that one should extol in
this world. It is the body that one should care for. When someone extols the body
alone in this world, when he cares only for the body, he wins both this world and
the next.’

Therefore, even today people here say of a man who gives no gifts, has no faith,
and o fers no sacri ces: ‘What a demonic fellow!’ This is, indeed, the teaching
(upaniṣad) that demons hold to; they perform the funerary rites for the body of
a dead person with o ferings of food, garments, and ornaments, for they believe
that in this way they will win the next world.

Indra, on the other hand, even before he had reached the gods, saw this danger:
‘If this is the self—then, just as it becomes beautifully adorned when this body is
beautifully adorned, well dressed when this body is well dressed, and spruced up
when this body is spruced up, in exactly the sameway it is bound to become blind
when this body becomes blind, lamewhen this body becomes lame, and crippled
when this body becomes crippled. Upon the death of the body, indeed, it, too, is
bound to die. I see nothing worthwhile in this.’
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So he returned again carrying rewood in his hands. Prajāpati said to him:
‘Maghavan, didn’t you leave together with Virocana with contented hearts? So,
why have you come back? What do you want?’

He replied: ‘If this is the self—then, sir, just as it becomes beautifully adorned
when this body is beautifully adorned, well dressedwhen this body iswell dressed,
and spruced up when this body is spruced up, in exactly the same way it is bound
to become blind when this body becomes blind, lame when this body becomes
lame, and crippledwhen this body becomes crippled. Upon the death of the body,
indeed, it, too, is bound to die. I see nothing worthwhile in this.’

Prajāpati told him: ‘It is exactly as you say, Maghavan. But I will explain it to
you further. Stay here for another thirty-two years.’

Chāndogya 6.1

Therewas one Śvetaketu, the sonofĀruṇi. Onedayhis father told him: ‘Śvetaketu,
take up the celibate life of a student, for there is no one in our family, my son, who
has not studied and is the kind of Brahmin who is so only because of birth.’

So he went away to become a student at the age of twelve and, after learning all
the Vedas, returned when he was twenty-four, swell-headed, thinking himself to
be learned, and arrogant.

His father then said to him: ‘Śvetaketu, here you are, my son, swell-headed,
thinking yourself to be learned, and arrogant; so youmust have surely asked about
that rule of substitution by which one hears what has not been heard of before,
thinks of what has not been thought of before, and perceives what has not been
perceived before?’

‘How indeed does that rule of substitution work, sir?’
‘It is like this, son. By means of just one lump of clay one would perceive every-

thing made of clay—the transformation is a verbal handle, a name—while the
reality is just this: “It’s clay.”

‘It is like this, son. By means of just one copper trinket one would perceive ev-
erything made of copper—the transformation is a verbal handle, a name—while
the reality is just this: “It’s copper.”

‘It is like this, son. By means of just one nail-cutter one would perceive every-
thing made of iron—the transformation is a verbal handle, a name—while the
reality is just this: “It’s iron.”

‘That, son, is how this rule of substitution works.’
‘Surely, those illustriousmen did not know this, for had they known, how could

they have not told it to me? So, why don’t you, sir, tell me yourself?’
‘All right, son,’ he replied.

(Translations after Patrick Olivelle, Oxford University Press, 1996)
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